《Coke’s Commentary on the Holy Bible – Ruth》(Thomas Coke)
Commentator

Thomas Coke (9 September 1747 - 2 May 1814) was the first Methodist Bishop and is known as the Father of Methodist Missions.

Born in Brecon, south Wales, his father was a well-to-do apothecary. Coke, who was only 5 foot and 1 inch tall and prone to being overweight, read Jurisprudence at Jesus College, Oxford, which has a strong Welsh tradition, graduating Bachelor of Arts, then Master of Arts in 1770, and Doctor of Civil Law in 1775. On returning to Brecon he served as Mayor in 1772.

A Commentary on the Holy Bible, six complete volumes (1801-1803), is an indepth look at the Old and New Testaments, with the following print volumes combined into the commentary here: 

· Volume 1, Genesis to Deuteronomy, 1801.

· Volume 2, Joshua to Job, 1801.

· Volume 3, Psalms to Isaiah, 1802.

· Volume 4, Jeremiah to Malachi, 1803.

· Volume 5, Matthew to Acts, 1803.

· Volume 6, Romans to Revelation, 1803. 

His numerous publications included Extracts of the Journals of the Rev. Dr. Coke's Five Visits to America (London, 1793); a life of John Wesley (1792), prepared in collaboration with Henry Mooro; A History of the West Indies (3 vols., Liverpool, 1808-11). 

Introduction

THE BOOK of RUTH. 

THIS Book was most probably written by Samuel, and in favour of the family of David, as appears from the genealogy at the close of it. It is a kind of supplement to the Book of Judeges; properly filling up the void between that and the Book of Samuel. Respecting the principal design of it, see the note on chap. Ruth 4:17. 

01 Chapter 1 

Introduction
CHAP. I. 

Elimelech, being driven by famine into Moab, dies there; Naomi, his wife, returning to her own country, is accompanied by Ruth, her daughter-in-law. 

Before Christ 1376. 

Verse 1
Ruth 1:1. It came to pass—when the judges ruled— Though these words point out the general epocha of this event, yet they leave us at a loss to determine under what particular judge it happened. Bishop Usher places it in the 2686th year of the world, one hundred and thirty-three years after the conquest of Canaan. See his Chronolog. Sac. p. 1 Chronicles 12 and Judges 6:3-4. 

Verse 2
Ruth 1:2. The name of the man was Elimelech— That is, God is my king. According to the Jews, he was a man of great wealth and dignity: his wife's name was Naomi; 1:e. amiable, agreeable; see Ruth 1:20. If we are to believe the Jews, she was the daughter of Salmon, and niece of Nahshon prince of the tribe of Judah. 

Verse 4
Ruth 1:4. They took them wives of the women of Moab— We must necessarily conclude from this, that these women had become proselytes to the Jewish religion; for otherwise it was not lawful for Jews to have married them. The case is plain with respect to Ruth (see Ruth 1:16.); and it appears to me, that Orpah not only left her mother and returned to her own country, but also apostatised from the religion that she had embraced to the idol worship of Moab. See Ruth 1:15 and also Prideaux's Connection, vol. 2: 

Note; Worldly comforts and crosses are nearer than we suspect; while we are rejoicing in the settlement of our children, the pleasing prospect vanishes in an instant, and death lays all our hopes in the grave. 

Verse 11
Ruth 1:11. Are there yet any more sons in my womb, &c.— Naomi refers in these words to that very ancient custom, which seems to have existed from the beginning of the world, of the brother marrying the widow of his brother when the latter has died without children. See Genesis 38 and Deuteronomy 25:5. There is great beauty and pathos in this natural and unadorned relation of the parting of Naomi and her daughters. 

Verse 14
Ruth 1:14. And Orpah kissed her mother-in-law— Houbigant reads here after the LXX, and returned to her people. 

Verse 15
Ruth 1:15. Thy sister-in-law is gone back unto her people, and unto her gods— It is not by any means a just consequence from hence, that Orpah had never been proselyted to the Jewish religion. The contrary is a much more natural deduction; for if she had not once left them, she could not have returned to them. Ruth continued steadfast to the faith that she had embraced; Orpah returned back to Moab and to Chemosh. They who consider the friendless and forlorn state of Naomi, will not wonder much at her solicitude that her daughters should remain in their own country, and amidst their friends; where, doubtless, they might have continued to profess the true religion had they been inclined to do so. That state of Naomi, however, adds great lustre to the piety and filial affection of Ruth. 

REFLECTIONS.—Naomi, having heard that plenty was again restored to Israel, 

1. Resolves to return to her own country. Moab was now a land of sorrow to her; every object around her renewed the bitter remembrance of her losses, and no comforter was near, who, with discourse of holy resignation to Israel's God, could alleviate her griefs. Note; (1.) They, who are compelled for a time to dwell among those who are strangers to God, ought to embrace the first moment of liberty to return to God's people and ordinances. (2.) Change of place is often a useful assistant in calming the griefs which are exasperated by the sight of objects that remind us of those who are taken from us. (3.) When God afflicts, it is good to examine whether something in us has not brought his rod upon us. (4.) It is even a mercy to have this land of our sojourning embittered to us, that we may be more weaned from earth, and have our conversation in heaven. 

2. Her daughters accompany her to the borders of Moab; and there Naomi with tender affection intends to dismiss them, praying God to give them a comfortable settlement, each in the house of her husband; and acknowledging, to their great commendation, the affection that they had shewn to the living and the dead, as good wives and dutiful daughters. They kiss, embrace, then burst into a flood of tears, the involuntary effusion of tenderness, which cannot bear the heart-breaking separation from those we love. Note; (1.) When friends part in prayer, they may comfortably hope, either in time or eternity, to meet in praise. (2.) They, who conscientiously fulfil their relative duties in life, will have the comfort of it in a parting hour. (3.) Though the parting of tender and affectionate friends is painful, it is a kind of pleasing pain, of which we wish not to be insensible. 

3. Unable to support the thought of parting, they both resolve to accompany her; but Naomi, fearful lest they should afterwards repent the hasty resolution, and perhaps to try whether they had any desire after the worship of the God of Israel as their motive, seeks to dissuade, and advises them to weigh the matter well before they determined. They could hope for nothing with her. God's afflicting hand was upon her, her circumstances distressed, and no provision for them in Beth-lehem, which grieved her more for their sakes than her own. Such a remonstrance produced a fresh torrent of tears. Orpah, though affectionately attached to Naomi, discouraged now by the difficulties, kisses her, and returns. Ruth, more determined, refuses to go back, and resolves to cleave to her. Note; (1.) Hasty resolutions are easily broken. (2.) Tender hearts can better bear want themselves, than see those whom they love exposed to it. (3.) They who would follow Christ ought first to count the cost. (4.) Many say, I will go with thee, who, on the first difficulties, turn back, and walk no more with Jesus. (5.) The difficulties of the way will bind the faithful soul closer to the Saviour. 

4. To make the last essay of Ruth's determined purpose, Naomi again urges her to return, and pleads her sister's example, who was returned to her people and her gods. But Ruth was fixed, and her choice unalterable. She begs her mother to desist from dissuading her. "Though the place be distant, and the country unknown, I will go with thee; if thy lodging be a cottage, I seek no better covering; thy people shall be my people, in their manners, customs, and religion; and thy God, my God, renouncing every abomination of Moab, and owning Israel's God alone: Never will I quit thee; on the same spot our dying eyes shall close, and in the same grave our kindred dust shall mingle, and make the clods of the valley sweeter by the union." Such is her purpose; and, to prevent farther entreaty, she binds her soul by a solemn vow, never but by death to part from her. Note; (1.) Nothing will be able to separate the faithful heart from Jesus; no, not death itself. (2.) They are truly our enemies who seek to turn us back from God and godliness. (3.) When we give up our hearts to God, and choose our portion among God's poor people, then in life or death we shall surrender ourselves up to be disposed of by him as shall please him, content in every station, and welcoming every cross. 

5. Naomi, satisfied now, attempts no more to dissuade her: happy, no doubt, to hear her daughter's pious choice; and glad, amidst every distress, to bring her to the worship of Israel's God, and to the communion of his people. 

Verse 21
Ruth 1:21. The Lord hath testified against me— The former part of the verse expresses what Naomi means by the Lord's testifying against her: she went out full; happy in a husband and two sons; but returned deprived of all, a lonely widow, worn with care, with poverty and age. See ch. Ruth 2:2-3. Several of the versions render this, the Lord hath humbled me. 

Verse 22
Ruth 1:22. They came to Beth-lehem in the beginning of barley-harvest— The Chaldee paraphrast thus explains these words: "They came to Bethlehem at the beginning of the passover, on the day that the children of Israel began to mow the sheaf which was to be waved, which was of barley." See Leviticus 23:10-11. 

REFLECTIONS.—On now they travelled, and sweetly, no doubt, beguiled the tedious way in such discourse as might confirm Ruth's holy purpose, and comfort them together, in hope of God's blessing upon them. On their arrival at Beth-lehem notice is taken, 

1. Of the reception they met with. Collecting together on the rumour of her return, the women, who remembered her former beauty and affluence, and now beheld her wrinkles and poverty, some perhaps in pity, some in scorn and upbraiding, and some in surprise, said, Is this Naomi? Note; (1.) Age and wrinkles make strange alterations in the fairest face. It is a silly thing to be vain of what is so fading. (2.) They who have any feelings of humanity, and much more those who have the bowels of Christ, will seek compassionately to alleviate the sorrows of the miserable. (3.) They, who have carried themselves most humbly in prosperity, will be most regarded in adversity. 

2. Her name reminded her of her former condition; she wishes, therefore, for one more befitting her circumstances: Call me Mara, bitterness. She went out full of earthly comforts, with husband and children; but now returns a childless widow: yet, not murmuring at the afflictive providence, she sees and acknowledges God's hand, receives the correction, and submits to his will, as holy, just, and good. Note; (1.) It is a blessed sign of a soul devoted to God, when, in humbling providences, the spirit is brought down to the condition. (2.) Though, under affliction, God permits us to complain, he forbids us to murmur. (3.) When God afflicts us, it is not only no more than we deserve, but he knows it is what we need; and therefore whom he loveth he chasteneth, and scourgeth every son whom he receiveth. 

3. The harvest was just begun, Providence so ordering it for the sake of the events which were to follow. Note; The most minute circumstances of our lives are directed by an over-ruling wisdom. 

02 Chapter 2 
Introduction
CHAP. II. 

Ruth goes to glean in the fields of Boaz: Boaz takes notice of her, and shews kindness towards her: Naomi rejoices in the event. 

Before Christ 1376. 

Verse 4
Ruth 2:4. Boaz came—and said unto the reapers, The Lord be with you— We are authorised by the events of this history to conclude, that none of them happened by chance, but by the immediate interposition of God. Happy they who in all their ways acknowledge him, and in every state, however low, repose themselves on his all-sufficient care. The present scene affords us a pleasing instance of the simplicity and religion of ancient times, when the masters were wont to pray God to prosper the honest labours of those whom they employed, and when the labourers, in return, offered up their prayers for their masters. Heathens themselves practised this duty: they would not put the sickle to their corn till they had invoked their goddess Ceres. See Virgil, Georg. lib. 1: ver. 2:347. How strongly does such a practice reprove the profane impiety of too many masters and labourers in the field! 

REFLECTIONS.—We have here an account, 

1. Of Boaz, whose name is famous in the following history. He was a near kinsman of Naomi, an inhabitant of Beth-lehem, a man of great wealth and generosity. He had heard of her return, though Naomi, out of modesty, and unwillingness to trouble her rich relations, seems not to have made him acquainted with the distress of her circumstances. Note; (1.) The worthless are importunate and clamorous, while the deserving are modest and silent. (2.) Many have rich relations, for whom they are little the better. (3.) It is a sure mark of a proud unthankful heart to overlook or disregard poor relations. 

2. Of Ruth the Moabitess, whose character shines with distinguished lustre under the severest pressures of poverty; for such has God chosen, poor in this world, but rich in faith, and heirs of the kingdom: and now that faith is tried, whether she can prefer the land of Israel, with all the inconveniences that she suffers, to the plenty she might have enjoyed in Moab. We hear no mention of the least desire in her to return: though unused, probably, to such a method of procuring her living, her mind is conformed to her circumstances. She is willing, not only to work for her own bread, but also to maintain her aged mother. In order to this, she asks leave to go and glean in any field, where she might, through the master's kindness, be admitted. Her mother, pleased with such an instance of filial piety, affectionately permits her to go. Note; (1.) None know to what straits they may be reduced. It is not good to be brought up too delicately. (2.) To be content under the pressures of poverty is a blessed evidence of a faithful heart. (3.) They who know the value of their souls will prefer Christ and a crust to all the affluence and glory of the world without him. (4.) 

They who are poor have need to be thankful for the least favour shewn them. (5.) Industry in young people is highly commendable; and never came there any good from an idle hand. 

3. She happened to light on Boaz's field, God directing her thither for purposes of his own glory. Note; Circumstances, which to us appear utterly fortuitous, proceed under the peculiar Providence of God: and from the most unexpected incidents, he can bring about the greatest events. 

Verse 7
Ruth 2:7. That she tarried a little in the house— Or rather, and hath not been but a moment in the house; 1:e. in the tent, which was pitched in the field for the refreshment of the reapers, and of such as were labouring in the field. This is Aben-Ezra's exposition of the word house, and it appears extremely natural. 

Verse 10
Ruth 2:10. That thou shouldest take knowledge of me— To take knowledge, in Scripture, frequently signifies to shew kindness, and is the effect of finding grace, 1:e. favour with any one. The reason of this favour from Boaz to Ruth is mentioned in the next verses, which give us a favourable idea of Boaz. The phrase in the 12th verse, under the wings of the Lord, which is very usual with the Psalmist, is a metaphor taken from the Cherubim, whose wings spread over and covered the mercy-seat. 

Verse 13
Ruth 2:13. Though I be not like unto one of thy handmaidens— Nothing can be more amiable than this humility of Ruth. Extolling the favour of Boaz to her to the utmost, she, as it were, annihilates herself; professing, that, stranger as she was, and of an idolatrous country, she considered herself as far inferior in condition to one of his meanest maid-servants. Blessed are they who humble themselves, for they shall be exalted! Houbigant renders this passage, would I might be one of thy handmaids! 

Verse 14
Ruth 2:14. Eat of the bread and dip thy morsel in the vinegar— Under the name bread, as we have before remarked, is comprehended all kinds of provision. By חמצ chometz, rendered vinegar, is signified a kind of acid or strongly fermented wine, which was very cooling and refreshing in hot seasons, such as the time of harvest. So Pliny observes, lib. 23: chap. 1. "Vinegar, or sharp wine, is of a most refreshing nature." The Roman soldiers drank of this small wine; and some have thought that it was this which they presented to our Saviour on the cross. Nothing is more common with the poets, than to mention this vinegar, or acid wine, in their description of common repasts. For proofs, see Calmet and Grotius on the place. Dr. Shaw, speaking of the Arabs' manner of eating, observes, that, 

"when their food is of a more liquid nature, such as oil and vinegar, robb, hatted milk, honey, &c. then, after they have broken their bread or cakes into little bits ( ψωμια, or sops) they fall on, dipping their hands and their morsels together therein. (Matthew 26:23. Ruth 2:14. John 13:26.) At all these meals they feed themselves with their right hand." Travels, p. 232. The application which the rabbis make of this passage to the Messiah, is very singular. They say, that the words of Boaz to Ruth, come thou hither, are equivalent to come to thy kingdom; and that what is added, dip thy morsel in the vinegar, denotes the reproaches and torments of the Messiah; a commentary which, however absurd, abundantly proves to us the idea which the ancient Jews had of the Messiah. One would believe that the 21st verse of the 69th Psalm gave rise to this exposition. See Huet, Demonstr. Evang. pars 2: p. 925. 

REFLECTIONS.—Boaz was a great man, but not too great to superintend his own business. The master's eye makes quick work. We have him here visiting his reapers. Observe, 

1. The mutual salutations which passed between them; a proof that Boaz was as pious as prosperous, and that his servants under his care had partaken of their master's blessing. Note; (1.) Though a formal "God bless you" is often a profanation of the name of God, and a compliment of course; a thoughtful and serious benediction is the mark of truest regard. (2.) It is likely to go well with that family, where the master's kindness meets with an equal return in the servants' hearty regard for him and his concerns. 

2. The inquiry that Boaz makes concerning a stranger whom he observed, probably, sitting in the booth erected in the field, and the answer given him by the overseer of the reapers. She was that Moabitish damsel, whose love for her mother, and regard for God, had brought her to Beth-lehem: she had modestly asked leave to glean, and, during the whole morning, had been industriously employed, till just now, that in the heat she had rested for a moment in the house, and was again returned to her labour. Note; They who are entrusted by their masters, as overseers, must look carefully to their masters' interests, and make a faithful report. 

3. Boaz accosts the poor stranger with great kindness, calls her daughter, bids her continue in his field during the harvest, follow his maidens, and keep them company. He gives orders also to the young men to shew her no rudeness, nor give her any molestation; invites her to eat and drink with his reapers, and go as one of them to the booth whenever she was thirsty, and at meal-time share their entertainment. He adds the excellent character he had heard of her, as deserving every token of his regard; prays God to recompence her work of filial piety, and her adherence to the worship of Jehovah, under whose wing the had taken shelter: and then, turning to the reapers, bids them purposely drop a handful here and there behind them, and let her glean among the sheaves, and not reproach her for it, as if she took what was not allowed her. Note; (1.) There is a manner of doing a kindness that makes it doubly acceptable. (2.) They deserve commendation and regard, who, for the sake of God, leave all behind them. (3.) In the end they will be no losers. (4.) A generous heart is happy in an occasion to relieve the wants of the deserving. 

4. Ruth, overcome with such kindness, is at a loss to express her gratitude, bows to the earth before him, in token of deepest respect, professes her unworthiness of the favour shewn her, admires his condescension, begs the continuance of his regard, and receives his speech as the most friendly and reviving cordial. Accordingly, at mealtime she accepts his invitation, and, to make it more welcome, he reaches her the parched corn, and by his own behaviour engages his servants to shew her every kind of civility. Note; (1.) A grateful heart often wants expressions to speak its sensibility. (2.) A kind look, or a good word from a superior, is often very useful: so cheap a charity then who need to grudge? (3.) They who are most deserving will have the lowest opinion of their own deserts. 

Verse 17
Ruth 2:17. So she gleaned in the field—and beat out that she had gleaned— Ruth availed herself of the goodness of Boaz. She gleaned all the day; and then, according to the custom of those times, she beat out, with a rod, the corn, which produced her an ephah. See Exodus 16:36. 

Verse 20
Ruth 2:20. Naomi said—The man is near of kin unto us, one of our next kinsmen— In the Hebrew, one of our redeemers; concerning whom, see Leviticus 25:25. Deuteronomy 25:5 together with what follows in the 4th chapter of this book. Naomi does not say that Boaz was the גאל goel, or redeemer; but one of the redeemers of her family; the reason is, that the right was not immediately in him, but only in default of some other refusing to fulfil it. See chap. Ruth 3:12. 

Verse 21
Ruth 2:21. Thou shalt keep fast by my young men— The word which we render young men, signifies all young people in general. We see by the following verse in what manner Naomi understood it. The LXX and Chaldee render it maidens, and so, doubtless, it should be read in our version. 

REFLECTIONS.—Ruth, having refreshed herself at dinner, returns again with diligence to her work, and at even, 

1. She beats out and winnows the corn that she had gathered, which was between six and seven gallons of barley, and, taking it up, carries it home to her mother. Note; Industry and plenty are twin-sisters; even the poor, if industrious, never need want. 

2. On her arrival, she shews her mother what she had gleaned, gives her of the provision which she had left at dinner, and, in answer to Naomi's question, who was pleasingly surprised at the quantity she had brought home, relates the adventures of the day, and the kind providence which had directed her to the field of Boaz. Note; (1.) A good child will always divide his morsel with his aged parent. (2.) In all our ways we must acknowledge God. (3.) When we go out in the way of duty, we may hope to return and bring a blessing along with us. 

3. Naomi hereupon blesses God for the mercy, and prays for his prosperity who had so kindly treated her daughter. The name of Boaz awakens her remembrance of former kindness to her family, and she now mentions what either she had forgotten, or had not told her daughter before, that he was a very near kinsman to them. This reflection, perhaps, now first struck her mind, and therefore, in hope of farther kindness, she bids her daughter accept the kind invitation she had received, and, during the harvest, follow his reapers, and go nowhere else. These directions Ruth carefully followed, and, when the harvest was ended, dwelt at home with her mother on the provision which her industry had collected. Note; (1.) The best returns for kindness are the prayers of the poor. (2.) Whatever mercies we receive from men, God must have the praise. (3.) Humility will make us silent with respect to our connections, rather than boast, as many do who are poor, the greatness of their relations. (4.) A casual word or hint, dropped undesignedly, is sometimes pregnant with strange consequences. (5.) They who have the blessed Jesus for their redeemer cannot keep too close to him and his reapers: his past favours are the earnest of greater still in store for them. 

03 Chapter 3 
Introduction
CHAP. III. 

By Naomi's instruction, Ruth passes the night at Boaz's feet: Boaz acknowledges the right of a kinsman: Ruth relates to Naomi all that had happened. 

Before Christ 1376. 

Verse 1
Ruth 3:1. My daughter, shall I not seek rest for thee— This, according to the eastern mode of expression, is a strong affirmative. As Ruth had shewn so much piety and affection to her mother, Naomi thought it her duty to do all in her power to provide for her; and, as Providence had in so remarkable a manner directed her to Boaz, she devised the following method of calling upon him to perform that duty which the law required from him. A circumstance which must be kept in mind, to preserve both Naomi and Ruth from any imputation of immodesty: nor, indeed, ought we to judge too hastily of a history like this, without a due attention, not only to the peculiar laws, but to the striking simplicity of the manners of those times, with a pleasing picture whereof every trait in this history presents us. 

Verse 2
Ruth 3:2. Behold, he winnoweth barley— It is plain from the 7th verse, that this was a season of feasting, and that a kind of feast was given upon a completion of the harvest. The Chaldee paraphrase upon the 7th verse is, the heart of Boaz rejoiced, and he blessed God who had heard his prayer, and removed the famine from the land of Israel. 

Verse 3
Ruth 3:3. Put thy raiment upon thee, &c.— Her best clothes or ornaments, as some of the versions express it. It is not easy to tell at this distance of time, and under this difference of manners, why Naomi advised Ruth to this secret method of proceeding. To some persons, it will seem that it would have been better for her to have claimed publicly the right of redemption from Boaz: but, unquestionably, Naomi, who was a pious woman, had sufficient reasons for her mode of proceeding; and, well satisfied of the honour of Boaz, as well as the modesty of Ruth, she had no apprehensions of any consequences which might impugn the reputation of either. 

REFLECTIONS.—We have here Naomi's solicitude to get her daughter comfortably settled, and at rest in the house of her husband, that she might no longer be exposed to the difficulties under which they now struggled. She informed Ruth, that Boaz's kindred to her, as she apprehended, laid him under an obligation to take his brother's widow, and raise up seed unto his brother. Note; (1.) It seems safest and best, that the younger widows marry, 1 Timothy 5:14. (2.) Parents should seek the settlement of their children in marriage, as one great part of their duty respecting them. (3.) The rest of the marriage state consists in union and affection. To have a wandering heart there, is not only to be criminal, but to be wretched. 

Verse 7
Ruth 3:7. He went to lie down at the end of the heap of corn— It seems as if this were a temporary kind of rest, and that Boaz reposed here only a short time upon the present occasion; lying down in his clothes, and not going, as usual, to his house, and bed: and, possibly, Naomi, knowing this to be the custom, might therefore make choice of the present opportunity. In this situation Ruth came to him, and, dressed as she was in her best raiment, Ruth 3:3 laid herself down at his feet. 

Verse 9
Ruth 3:9. Spread, therefore, thy skirt over thine handmaid— See chap. Ruth 2:12. In the Hebrew it is, spread thy wing. It is a proverbial manner of speaking, signifying in general, take me under thy protection; and in particular, take me under thy protection as a husband: the Chaldee, therefore, plainly renders it, let thy name be called upon thine handmaid, by taking me for thy wife. Even to this day, it is a ceremony among the Jews for the man to throw the skirt of his talith, or veil, over his spouse, and to cover her head with it. See Buxtorf. Synag. Jud. cap. 39: Ruth, subjoins the reason of her request; and, to judge properly concerning it, we must, in a great measure, divest ourselves of modern ideas, and consider not only the manners of those times, but the light in which a state of widowhood and celibacy was considered among the Jews. Ruth, a proselyte to the religion of that nation, was full of those expectations which animated the pious women among them; and the sequel of this history fully proves, that her expectations were not ill-grounded. 

Verse 10
Ruth 3:10. He said, Blessed be thou of the Lord— Nothing can be more honourable than the testimony which Boaz gives in this and the next verse to the character of Ruth; which, while it removes all suspicions from her reputation, at the same time proves that Boaz acted upon principle, and was a man of true discernment and real piety. 

Verse 12
Ruth 3:12. Howbeit there is a kinsman nearer than I— He does not reject her petition; but, actuated by a strict regard to the law of Moses, informs her, that he could not properly take her to wife, as there was a person nearer to her than himself: till, therefore, that person could be consulted, it was their duty to wait. He assures her, that there shall be no longer delay than is absolutely requisite; that he will immediately take all necessary steps; and, in the mean time, advises her in quietness and security to remain there that night, under the protection of a man, whom inclination as well as religion led to preserve her virtue, reputation, and happiness. See Ruth 3:14 and Pfeiffer's Dubia Vexata, p. 360. 

Verse 15
Ruth 3:15. Bring the vail—and hold it— Respecting the vail, see Exodus 12:34. The Chaldee paraphrase adds these words to the present verse: "Strength was given her from the Lord to bear it; and immediately it was said in prophecy, that six righteous persons should proceed from her, each of whom should be blessed with six benedictions, David, and Daniel and his three companions, and the King Messiah." She went into the city, is rendered by the Chaldee, Boaz went into the city, and the Hebrew seems to favour this interpretation. 

04 Chapter 4 
Introduction
CHAP. IV. 

Boaz calls upon the next kinsman, who refuses to redeem: accordingly, Boaz marrieth Ruth; and from this marriage comes Obed, the father of Jesse, the father of David. 

Before Christ 1376. 

Verse 1
Ruth 4:1. Boaz went up to the gate— See on Deuteronomy 16:18. The Chaldee paraphrases this, He went up to the gate of the house of judgment, where the Sanhedrim sat. 

Verse 2
Ruth 4:2. Ten men— This number of witnesses, it seems, was necessary for the ratification of marriages, divorces, and the conveyance of right and property. See More Nevoch. pars 3: cap. 49: and Bertram de Rep. Jud. cap. 9: Boaz, in representing the distress to which Naomi, the sister of their brother, 1:e. their common relation, found herself reduced after her return from Moab, tells the kinsman, that, in order to supply her present necessities, she designed to sell the parcel of land which belonged to Elimelech; and that she had a right to do so, in such a state of necessity, is supposed by the best writers on this subject. See Selden de Success. in Bonis, cap. 15: p. 52. 

Verse 5
Ruth 4:5. Thou must buy it also of Ruth— This whole speech is rendered very confused by the present printed Hebrew text; but if we admit of some alteration from the best manuscripts, the passage will be cleared from obscurity, and when corrected will run thus: Ruth 4:4. If thou wilt redeem it, redeem it; but if thou wilt not redeem it, tell me, that I may know; for there is none but thee to redeem it, except myself, who am after thee. And he said, I will redeem it, Ruth 4:5. Then said Boaz, on the day thou takest the land of the hand of Naomi, thou must also take Ruth the Moabitess. See Kennicott's Dissert. vol. 1: p. 447 and Houbigant, who has made the same observation. 

Verse 6
Ruth 4:6. I cannot redeem it for myself, &c.— The Chaldee paraphrases thus: "I cannot redeem it upon this condition, because I have a wife already, and do not choose to bring another into my house, lest quarrels and divisions arise in it, and lest I hurt my own inheritance." The Jewish commentators understand it in the same manner. See Selden de Uxor. Heb. lib. 1: cap. 9. 

Verse 7
Ruth 4:7. This was the manner in former time— See the note on Deuteronomy 25:5. Though the custom there referred to was somewhat different from the present, there can be no doubt that this was founded upon it; and the ceremony seems to express, that the person refusing to redeem transferred all his right to the man to whom he delivered his shoe. The reason of the custom, as Bishop Patrick says, is plain enough: it being a natural signification that the man resigned his interest in the land, by giving to the person redeeming his shoe, wherewith he used to walk in it, to the end that he might enter in it, and take possession of it himself. The Chaldee, instead of his shoe, reads his right hand glove. The Germans and Dutch call gloves the shoes of the hands. Rabbi Jarchi observes, "It is now the custom with us, that a handkerchief or vail be given, instead of a shoe, when we purchase any thing." It is doubtful from the next verse, whether the kinsman or Boaz drew off the shoe; though it seems most likely to have been the former. 

Verse 11
Ruth 4:11. The Lord make the woman—like Rachel, and—Leah— See Genesis 24:60. 

Verse 12
Ruth 4:12. Like the house of Pharez, &c.— Pharez, the son of Judah by Tamar, was the chief of the family of Elimelech, and of all the Beth-lehemites. Nothing, therefore, could be more natural than this blessing which the elders of the village give to Boaz and Ruth upon their marriage. 

REFLECTIONS.—No sooner has the nearest kinsman quitted his right, than Boaz puts in his claim, ready to pay the money for the land to Naomi, and purchase Ruth for his wife; and he calls upon them to witness the contract, and insert it in the public register. Note; Thus hath our God, our divine Redeemer, when we were poor and destitute, and none were either able or willing to purchase the inheritance which we by sin had so deeply mortgaged, yea, utterly forfeited, paid down the price, even at the expence of marring his own inheritance; having left the realms of bliss and glory for our sake, and then, espousing us to himself, has made us sharers of that glory, to which the Father, as the reward of his sufferings, hath exalted him. What love, what fidelity, constancy, and subjection, then do we owe to him! 

Verse 17
Ruth 4:17. The women her neighbours gave it a name— They advised Naomi to give the child such a name as was suitable to their foregoing discourse, and to the case of Naomi. See Luke 1:59. Obed signifies a servant, as Josephus interprets it: the Chaldee paraphrases the name, "Obed, who served the Lord of the world with a perfect heart." The sacred historian adds, he is the father of Jesse, the father of David; and in these words points out to us what appears to have been the principal design of this book, which was, to inform us of the origin of the family of David, and consequently that of the Messiah; and on this account it is that the genealogy is annexed, Ruth 4:18, &c. We refer to the chronologists for the dates and ages of the persons mentioned in this genealogy, and in particular to Archbishop Usher's Chronol. Sacr. pars 1: cap. 12.

